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Tat was a solemn and interesting time to Peter, when ouf 
heart searching Lord made a direct appeal to his conscidusness 
concerning the reality of that affection, which he appeared to mani- 
fest for the Savior. “ Jesus saith unto him, Simon, son of Jonas; 
lovest thou me more than these ?”” Though Peter promptly answered 
im the affirmative, yet he saith unto him the second and the third 
time, “ Simon, son of Jonas, lovest thou me?”? Why should he 
repeat these questions, if there was no danger of mistaking our 
affections, supposing them to be holy, when they are not; and 
if no necessity exists of careful examination and wise discrimination 
in deciding whether our affections be such as are really the fruit of 
the Spirit ? 

It appears that Peter, under a strong excitement on another 
occasion, confidently thought his love to the Savior strong enough 
to surmount the terrors of a cruel and igneminious death. But the 
event proved him deficient, as well as his fellow disciples. We must 
conclude that a person, without close and faithful examination, may 
mistake his affections, and call them holy when they are only some 
specious modification of supreme selfishness. As Satan may be 
transformed to an angel of light, so ‘tay selfishness assume the 
appearance of holiness, and thus deceive and ruin sinners. Many 
will say, ‘ Lord, Lord,” whom the Savior never will approve but 
will condemn. It is therefore, an important inquiry, How may we 
know that the affections which we exercise are holy? In other 
words, How may we tell the difference between holy affections and 
selfish or sinful affections? 
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It is my design in this dissertation to guide the mind of the reader 
to a test, which will meet this inquiry. 

A decision according to truth, upon the nature of our affections, 
is attended with difficulties, with which, all who have reflected in 
any degree upon the subject, are more or less acquainted. ‘These 
difficulties arise from inattention, from ignorance of the nature of 
man, and of his re/ations to time and eternity, and of the nature 
of religious affections. How cana person decide upon the character 
of those affections, which he calls religious, if he is wholly inatten- 
tive to them and the nature of the objects, which are the occasion 
of them? He may as well think of demonstrating a mathematical 
proposition without attention, as to suppose, that, without proper 
attention, he cau decide concerning the nature of his religious 
exercises and affections. He may suppose that his affections are 
truly what God will accept, as conformed to the requirements of his 
holy word, but the supposition be wide from truth, as darkness is 
from light. Equally difficult is it for a person to know the real 
character of his religious affections, (taking the term religious, as 
embracing all that appears religious,) when he is ignorant of the 
nature of man. He will be liable to mistake mere animal excite- 
ment, for the affections of the spiritual nature. If he understands 
not his relations to time and eternity, to man and to God, he will 
find it difficult to know with certainty what is the nature of his 
religious affections. 

But though the subject is attended with difficulties, yet they are 
not insurmountable, inasmuch as, we are frequently commanded 
not to be deceived, and to know the true character of our religious 
affections. 

Unless we impeach the rectitude of the divine government, we 
must conclude, that suitable diligence will conduct us to a proper 
test of religious affections, so that we may not be deceived, by the 
most specious modifications of selfishness, every one of which utterly 
fails in the slightest real conformity to the law of God. 

Knowledge is essential to holy affections. It is true that a person 
may possess all knowledge and be wholly destitute of vital 
godliness. But, it is also true, that gross ignorance cannot consti- 
tute the ground of true religious affection. In order to love God, 
we must possess a knowledge of God, which shall correspond with 
the reality. We cannot attain to a perfect knowledge of the Deity ; 
for we cannot find out the Almighty unto perfection. He is infinite 
in his existence, perfections and glory; therefore incomprehensible 
to finite beings. Still, we may obtain correct knowledge of God in 
his existence, perfections and character, from the revelation he has 
made of himself in creation, providence, and his word. And from 
the obvious propositions thus derived concerning God, we may 
attain to further knowledge of him by way of legitimate deduction 
and inference. We may derive much knowledge of God from his 
works of creation and providence, in the natural world; but our 
principal source of knowledge is found in the Scriptures. What 
they say, forms the ground of firmest confidence, for it is infallible 
testimony. 
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The knowledge thus derived must constitute the ground of holy 
affection. These remarks are relevant to may present design. 
For, in judging of our affections and feelings, we must ascertain 
whether they arise from the perception of true knowledge of the 
objects which call them forth. If they are founded in gross igno- 
rance and misapprehension of their objects, we must pronounce 
them false. However high they may rise, whatever of zealous action 
they may lead us to perform, jiowever great the happiness connected 
with them, they are entirely different from what would result from 
correct knowledge of the proper objects of religious affections. 

Should a person sincerely think the sun was God, and render 
religious homage to it, his affections would be unholy. His affec- 
tions for the sun might be supreme. He might evince as much 
sincere devotedness of life and conversation to the object of his 
affections as the real christian does to the true God. Still his 
affections would not be holy affections; for they would constitute 
idolatry, whith is the preeminent sin of the Bible. His affections 
would not be founded in true knowledge of the true God. So if a 
person should form an idea that God was material, that he had a 
body, hands, feet and eyes, and consequently was not omnipresent, 
though he could see through immensity, and should render to such 
a being supreme affections, yet those affections would not be holy, 
because not founded in true knowledge of the true God, who is 
Spirit and not matter, and has neither form nor parts, but is every 
where present in his own essence and existence. Should a person 
render supreme homage to a being all mercy, without justice, who 
would not regard the essential difference between the righteous and the 
wicked ; his affections, however ardent and productive of zeal and 
happiness, would be unholy, because not founded in true knowledge 
of the true God. If we would know whether our religious affections 
and feelings are holy, we must ascertain whether they are the result 
of true knowledge of the objects which cali them forth. If their 
foundation is ignorance and misapprehension, they cannot be right 
affections. This will appear still further evident, if we consider 
what constitutes the sum of all holy affection. We may learn this 
by consulting the Scriptures and finding what comprises all that is 
required of sinners. ‘I'he sum of the commandments is love. Love 
is the fulfilling of the law. Yea, the whole law is fulfilled in this 
one word. It is easy to show that not only the law, but the gospel 
also, is fulfilled by love. The fruit of the Spirit is love. But what 
is the nature of this love? We may learn its nature from the sum- 
mary of the divine commands given by the Lord Jesus Christ. 
** Thou shalt love the Lord thy € od with all thy heart and with all 
thy soul and with all thy mind and with all thy strength; and thou 
shalt love thy neighbor as thyself.” In 1 Cor. 13: we have a 
definition of love. “ It suffereth long and is kind, envieth not, vaunt- 
eth not itself, doth not behave itself unseemly, seeketh not her own, 
is not easily provoked, thinketh no evil, rejoiceth not in iniquity, 
but rejoiceth in the truth; beareth all things, believeth all things, 
hopeth all things endureth all things.’”? Hence, love to God must 
be supreme, disinterested, benevolent and complacent; towards man 
it must be disinterested, impartial and benevolent, and, towards 
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the righteous, complacent in addition. “The fruit of the Spirit is 
love, joy, peace, long suffering, gentleness, goodness, faith, temper- 
ance.” It is said also, that “the fruit of the Spirit is in all goodness 
and righteousness and truth.’”"—In the former passage, love is 
mentioned first, and very properly, as the fountain from which the 
others flow. In the other, goodness is placed first, which is love 
manifested by action, and is the fountain of all righteousness and 
truth in affection and action. 

But this love must necessarily be founded upon true knowledge 
of the objects towards which it is to be exercised. Otherwise, the 
fruit of the Spirit could not be in alltruth. To love God supremely 
with a disinterested, benevolent and complacent love, we must have 
true knowledge of him. Our knowledge of God must correspond 
with reality. If we do not possess true knowledge of him, our 
love must be unholy, because not rendered to the true God. In 
order to be disinterested, our love must be occasioned by a percep- 
tion of the loveliness of God, which he possesses in himself, as 
resulting from his moral perfections principally, and likewise from 
his natural perfection as beautified by his moral character. Disin- 
terested love to God must always result from a true knowledge of 
God’s intrinsic excellence and goodness. It is a love to God for 
what he is in himself, aside from any considerations relating to 
one’s self. God is love. He is loveliness, and perfect beauty itself. 
Disinterested love fixes itself supremely upon this holy and lovely 
character of God, in all truth. It is disinterested, also, because 
every thing dear to self, would be willingly surrendered, on the 
supposition that the glory of God required it. No matter how valuable 
the object, in itself considered, whether it relate to time or eternity, 
to the body or the soul, if the glory of God required the sacrifice, 
disinterested love would willingly make the sacrifice. All things 
considered it would rejoice to do it. Hence, disinterested love 
seeketh not its own. The sacrifice would not be made because it 
valued not the object to be given up, but because the glory of God 
is infinitely more valuable. Disinterested love to God is also 
benevolent and complacent. It is good will to him and his interests. 
It is delight in his moral and holy character. View it in relation 
to man. It is impartial, because not limited to individuals, or 
nations, but extending to all mankind. It is disinterested, because 
it is disposed to be in proportion to the apparent worth of the 
object loved, and because it is willing to make personal sacrifices 
for the higher good of others. It is benevolent, because it is good 
will exercised towards the interests of others, and complacent, because 
it is delight taken in the holiness of others. 

The love, which has been thus briefly described, is totally differ- 
ent in its nature and effects from all other kinds of love. All other 
kinds of love are partial or limited and interested. They are the 
natural instincts of our nature in common with other animals, or else 
they are modifications of supreme selfishness. Selfishness is a 
regard for self. In selfishness men are lovers of themselves. Self 
is the supreme and ultimate object of affection. The interests of 
self are the being, endand aim. It advances self above every other 
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being in the universe, and would make all subordinate, so as to 
conduce, whatever the consequence to others, to the happiness of 
self. It is therefore partial and interested. It may identify other 
objects as parts of self, and so love them, even as wellas self. But 
still selfishness is a limited and interested affection, and so are all 
its modifications. It is, therefore, the very opposite of that love, 
which is the fulfilling of the law and gospel. Hence, selfishness is 
the sum and essence of all sin—If these two affections are entriely 
different from each other, then the difference may be known. Self- 
ishness may wear the garb of holiness, so as to deceive the careless, 
the inattentive and the ignorant. But whatever advances it may 
make towards true love, which is the fulfilling of the law, it will 
invariably stop short of it, and when brought to the faithful compar- 
ison with its opposite, all its guises will drop off and it will show its 
native and odious deformity. Selfishness, however comprehensive in 
its exercise, though embracing a world and even God, is wholly 
different in its nature from impartial, disinterested, benevolent love. 
The former affection in all its modifications, is a transgression of 
the law the latter is the fulfilling of it. It is the fulfilling not only 
of thelaw; but also of the gospel. For, disinterested benevolence, 
or holy love, leads to, and is the source in renewed sinners, of every 
religious affection and christian grace. It is the essence and source 
of repentance, faith, submission, self-denial, humility, zeal, joy, 
peace, longsuffering, gentleness, goodness, meekness, temperance, 
and every other Christian grace. Holy love, which has been described, 
as impartial and disinterested, is the fulfilling of the law and gospel, 
because the essence, source and sum of all required. 

Here then, I apprehend we have a proper test of religious 
affections and feelings. For if all true religion in its various exer- 
cises, is disinterested love in some of its modifications, then our 
affections are holy only, so far as we are able to determine, as 
they partake of the nature of disinterested love, or are the natural 
consequence of it. By applying this test to our religious feelings 
and affections, we may know whether they are such as fulfil the 
law and gospel, or result from fulfilling them. Do our religious 
affections, in any given instance, flow from disinterested love, founded 
in true knowledge of the objects which occasion them? An impartial 
and faithful examination will conduct to a correct answer to this 
question. It may be thought that much difficulty attends the 
application of this test, on account of the apparent identity in many 
instances of selfishness with real benevolence or holy love, and the 
rapidity with which our exercises follow each other. The difficulty 
may be great, but not sufficient to render it impossible to make a 
successful trial of our affections. The difference between holiness 
and selfishness is sufficiently obvious to the attentive mind. Self- 
ishness may appear, upon a careless inspection, like disinterested 
affection, but a faithful examination will detect the deception and 
expose its odious nature. ‘The difficulty will be seen to diminish, 
in view of the fact that disinterested love, as exercised by renewed 
sinners, is not a solitary affection. It is fruitful in many christian 
graces. It may be compared to a tree that abounds in a variety of 
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fruits, partaking essentially of the same nature, and yet somewhat 
different in some respects. Disinterested love, being founded in 
true knowledge of God, is productive of repentance, faith and right- 
eousness, and other graces of the Spirit. Where one species of 
fruit abounds, we may always expect to find the others, in greater 
or less abundance. If we find faith, we shall discover righteousness 
and goodness, expressed by active obedience to the commands of 
God. Ifwe find repentance, we shall also behold humility and 
submission. If we see love, the same will be known by self-denial 
and habitual conformity to the commands of God. The Scriptures 
teach us that the Christian character, though not completely perfect, 
contains all the rudiments of perfection, to which it will at length 
attain. Some Christian graces will be more prominent than others, 
and will not be equally prominent in every Christien. But, we may 
be sure, that every Christian exercises disinterested love shed abroad 
in his heart by the Holy Ghost, and that he receives of the fullness 
of Christ, and grace for grace. ‘There will be a symmetry and 
beauty in the Christian character, because disinterested love will 
manifest itself, in the various fruits of the Spirit, by which Christians 
are sealed unto the day of redemption. The difficulty of applying 
the test of disinterested love to our religious affections, is consequently 
diminished. Because the chances of mistake are proportionably 
lessened in consequence of the extensive influence of disinterested 
love. Selfishness may deceive us in counterfeiting some of the 
modifications of holy affection, but it is hardly possible, that it should 
succeed in all.—An imposter may successfully deceive us, in imitat- 
ing one trait of character, but cannot escape detection in attempting 
to counterfeit a variety. 

I will illustrate the utility of this test by applying it to some of 
the Christian graces. , 

A person thinks that he has repented of his sins: how shall he 
know that his repentance is evangelical? Let him apply the test 
of disinterested love, which is the source and essence of repentance. 
Learning that repentance consists essentially in supreme disinterested 
love to God, in the exercise of which he turns from sin and hates 
t, loaths and abhors himself for it, he is prepared to determine 
whether his repentance be such as not to be repented of. It must 
be disinterested, that is, his turning from and hating sin must proceed 
from considerations aside from their relation to himself, being 
founded in a true knowledge of the nature of sin and of the character 
of God against whom it is committed. On ‘the other hand, if his 
repentance is not disinterested ; if it proceed from a supreme regard 
to self and a dread of the consequences of sin, he may be confident 
that his repentance proceeds from the sorrow of the world that 
worketh death. When circumstances vary and his fears vanish, he 
will turn again with new relish to the pleasures of sin. Whereas 
evangelical repentance, being disinterested, will result in holy obedi- 
ence, by which fruits worthy ‘of repentance will be exhibited. 

A person thinks he has saving faithin Christ. He may know whether 
it be evangelical faith by applying the test of disinterested love. Is 
his faith founded in true knowledge? Is it a belief of the truth, 
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flowing from distinterested love? Faith worketh by love. With 
the heart man believeth unto righteousness. If he finds that disin- 
terested love enters into the composition of his faith, being a cordial 
persuasion of the truth respecting the person and character, office 
and work of Jesus Christ, he may be assured that his faith is genuine. 
But if he finds that his faith is only a persuasion of the heart that 
Jesus died for him in particular, and will certainly save him, from 
which persuasion he is induced to rest his soul in his hands, this 
faith proceeds from selfish considerations and cannot be genuine. 
So all kinds of faith that have not disinterested love, which is 
fulfilling of the law, are radically defective, for disinterested love is 
essential to a full persuasion of the heart in the truth of God’s word. 

Again. A personexperiences great joy. It may rise very high as 
he engages in religious exercises and contemplates religious subjects. 
He may know the character of his joy whether it be the fruit of the 
Spirit, by the application of the test of disinterested love. Does 
his joy arise from disinterested love to God, for what he is, and 
purposes and does? Does it arise from a true knowledge and 
perception and love of his glory, designs and works, aside from 
selfish considerations? If so, we may conclude his joy to be the 
fruit of the Spirit. But if it arises principally from a persuasion 
that God is friendly to him and will make his glory consist in saving 
him in particular, such joy is a selfish joy and not the fruit of the 
Spirit. Joyin the Holy Ghost, will arise in part from what God has 
done for us, but not principally. It will principally arise from a 
disinterested love to God, for what he is in himself, designs and 
does. 

Again. A person is under the influence of strong excitement, 
his affections are ardent, he experiences great happiness, is all 
absorbed in the subject of religion. Such instances are frequent in 
scenes of revival. How shall such a person know that his excitement 
is the genuine effect of the Holy Spirit? Much of it must be 
ascribed to the animal nature, but this of itself is no decisive evi- 
dence against him. For the animal nature is necessarily excited 
by causes which excite the spiritual nature. But how shall he 
know that his excitement may not be entirely ascribed to the animal 
system? He cannot know in any other way, but by applying 
the test of disinterested love. Does his excitement arise from the 
perception and disinterested love of true knowledge of God’s char- 
acter, perfections, designs and works, his glory and majesty, excel- 
lence and loveliness? Does the spiritual part maintain the supremacy 
over the animal part? If the excitement arises from the exercise of 
disinterested love to God and man, founded in true knowledge, we 
may Conclude that it is the consequence of effects wrought by the Holy 
Spirit. Because disinterested love will be productive, in such a 
season, of abundance of fruit, which shall abide. It will not be 
like the ‘‘ crackling of thorns under a pot,’ which is soon over, but 
like the steady shining of a summer day. 

The same test may be applied successfully to out self-denial and 
humility, submission and longsuffering, gentleness and meekness, 
temperance or self-government, and every other Christian grace. 
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So far as our religious affections and feelings arise from disinter- 
ested love to God, which is the fulfilling of the law and consequently 
of the gospel, we may be assured that they are acceptable to God, 
being the fruit of the Holy Spirit. 

I close with a few remarks. 

1. If we may form a correct judgment of our religious affections 
and feelings, by applying the test of disinterested love, then the 
same test will enable us to decide as to the true nature of our 
actions. 

Our actions receive their character from the state of the heart. 
Consequently, if the heart is full of disinterested love, the actions of 
the life will be holy. If it is full of selfishness, the actions will be 
sinful. Thus the same external actions, differing in no respect in 
the eye of man, may be of entirely different natures. One may be 
holy, the other sinful. It is necessary, therefore, to know the 
character of our affections and feelings in order to know the nature 
of our actions. Would we know whether our actions are accepta- 
ble to God, we must know whether they are the result of disinterested 
love to God. Any person may easily determine the question 
concerning the nature of his actions, by the application of this 
simple test. The only reason why so many are uncertain that their 
external actions are right, must be that they over look this test or are 
unwilling to receive and apply it. They are contented with a 
course of fair external action, hoping that the balance will be in 
their favor in the great day of decision. But were they to bring 
their actions to the test of disinterested love to God, they would 
immediately discover that even their most specious actions, were 
only the fruit of supreme selfishness and consequently an abomina- 
tion to God. 

2. Those who deny the reality of disinterested love, to be consistent, 
must deny the distinction between holiness and sin. If we deny the 
reality of disinterested love, we shall find it impossible to prove that 
supreme love to God will go any farther than supreme selfishness. 
Those who deny the doctrine of disinterested love, must contend 
that the Christian cannot be willing on any supposition, to sacrifice 
his own personal highest good. He may be willing to give up a 
personal good for the sake of a greater personal good. He may be 
willing to forego the pleasures and riches and honors of this world, 
to renounce ease and reputation and endure suffering, reproach and 
death, for the sake of heaven. Or he may be willing to make 
sacrifices of personal good for the good of others, if thereby he can 
secure to himself in the end a greater good. But, beyond this he 
feels not justified, on any supposition, to proceed. But will not 
selfishness go as far asthis? Will not selfishness become very religious, 
yield up earthly prospects of good, endure hardship, ignominy and 
martyrdom for the sake of eternal happiness? Wiil not selfishness, 
for the sake of heaven, lead a course of prayer, zealous support of 
truth and fair external morality? Where, then, is the difference 
between holy love and selfishness? It is impossible for such persons 
to teli. They have no certain test by which to decide with certainty 
that their affections and actions are acceptable to God. They may 
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conclude that they are holy, but, for aught they know to the contrary, 
they may be only the modifications of supreme selfishness. But 
were they to admit the reality of disinterested love, founded in true 
knowledge of God and arising from a perception of what he is in 
himself, aside from selfish considerations, and implying a proper 
estimation of his glory and of personal good and happiness in 
comparison, they would then have a test of religious affections, feel- 
ings and actions. They would then see a wide difference between 
selfishness and disinterested love. Selfishness will go a little way 
in sacrificing personal good, but supreme disinterested love to God 
knows no limits, on the supposition that his glory and the highest 
good of his kingdom require it. ‘The sacrifice of personal good is 
always conditional; and the sacrifice involves the securing of a 
greater good, not to self but to others. Disinterested love seeketh 
not her own, on such a supposition, and therefore shrinks not from 
the sacrifice however great, whether relating to time or eternity. 
Hence there is a radical, essential distinction between holiness and 
sin. But those who deny the doctrine of disinterested love, which 
is holiness, to be consistent, must deny this distinction. 

3. If disinterested love is the proper test of religious affections 
and feelings, then it is the duty of all impartially to try themselves. 
Each one who thinks that he loves God, ought to examine himself 
faithfully and impartially, that he may know whether his love be 
disinterested and supreme, founded in true knowledge of God, 
excited by a perception of the loveliness and excellence of the Divine 
Being, in and of himself, and of the moral fitness and excellence of 
the holy designs, chief end, and works of God. Love is not a solitary 
and barren affection. But if any man love God the same is known 
of him by the proper expressions of love, which is disinterested, 
fulfilling the law and gospel in producing repentance, faith and all 
the christian graces. Let each professing Christian consider that 
the Savior virtually addresses to him the question which was thrice 
addressed to Peter, ‘‘ Lovest thou me?” and let him answer it asin 
the presence of the heart-searching omniscient Savior—‘ God is 
love: and he that dwelleth in love dwelleth in God and God in 
him.” His love must be disinterested and active. Says the Apostle, 
** My little children, let us not love in word, neither in tongue: but 
in deed and in truth; and hereby we know that we are of the truth 
and shall assure our hearts before God.” 

And let all my readers consider, that without disinterested love 
they are as sounding brass and a tinkling cymbal. You may possess 
gifts and speculative faith and the most extensive and exact knowl- 
edze ; you may exhibit the most profuse munificence and sacrifice 
your property and life ; and if you possess not this love which seeketh 
not her own, it profiteth nothing. Othen, commence immediately, 
if you never have exercised it, to love the Lord thy God with all thy 
heart, soul, mind and strength, and thy neighbor as thyself. 





God commands all men to repent. Christians have enough to repent 
of daily ; and if they are not in a penitent frame, they justify inpen- 
itent sinners.— Payson. 
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For the New-England Telegraph. 
On Acceptance witH Gop. 


Mr. Eprror:—I have been favored with the perusal of a letter 
from Dr. Noah Worcester to Dr. Emmons, which is dated, ‘‘ Brighton, 
February, 17, 1834.”—From this letter are taken the following 
extracts. “For the last six months my mind has been occupied 
principally in searching the Scriptures in relation to the following 
ing question—What is the ground of our acceptance with God? 
or, do the Scriptures teach, ‘that the righteousness of Christ is the 
only ground of the sinner’s justification?” These are inquiries of 
vast importance at every period of life; but they seem to be pecul- 
iarly so to men of your age and mine. I cannot doubt that they are 
so in your view; and that they have occupied much of your attention 
in advanced age. I therefore have a strong desire to know 
your views at the present time. The doctrine, which I have quoted 
from the creed of the Andover Institution, was formerly my own 
belief. But on a careful examination of the texts, on which the 
doctrine has been supposed to be founded and comparing them with 
the preaching of Christ and his apostles, I am fully convinced, that 
the doctrine, as I formerly understood it, is incorrect. I am, how- 
ever, aware, that people, who agree in adopting the same language, 
as expressive of their belief, often differ in their explanations and in 
their real opinions. I supposed I understood the proposition, as it 
was understood by my Hopkinsian brethren generally; but in that 
1] might be under a mistake; and therefore I wish to know how you 
understand it. Ifthe righteousness of Christ isso made the ground 
of our justification, that our own obedience is nothing and less than 
nothing, as to our acceptance with God, as Dr. Dwight asserted, 
how are we to account for the fact, that we have no intimation of 
this doctrine in the preaching, or the conversation of the Savior? 
And how are we to account for the fact, that he so abundantly 
taught, that men are to be accepted, or approved and rewarded on 
the ground of their obedience to his precepts, or doing the will of 
our heavenly Father? Is the ‘ Well done, good and faithful serv- 
ant,’—or the ‘Come ye blessed of my Father,’ to be pronounced on 
the ground of the righteousness of Christ, omhis obedience unto 
death ?—Whatever may be the ground or the form of our accept- 
ance with God, I believe it to be a truth, that if saved at all, we 
shall be saved by free grace,—by grace undeserved and unpurchased. 
Should you find it consistent with the state of your health to favor 
me with a concise statement of your views on this all important sub- 
ject, it wil afford great pleasure to your affectionate friend. 

“N. Worcester. 

“P. S. Be assured, Sir, that nothing is farther from my heart than 
a desire of controversy with you. I want all the light I can obtain. 
Is not the love, or mercy of God, the primary source and ground of 
a!l our hopes of salvation? Is not the righteousness of Christ the 
medium through which God displays his mercy and the ground of 
our faith in the testimony of Christ, or the messages of mercy, which 
he revealed? And is not our obedience to Christ the condition, or 
ground, on whieh he will say ‘ Well done?’” 
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As the subject and object of Dr. Worcester’s letter to Dr. Em- 
mons appear to be of no private concern, it is believed to be proper 
to make and use the preceding extracts in reference to the same de- 
sign, for which they were written, in this public manner. 

In February, 1834, there was published a tract, which is enti- 
tled—“ Testimonies from the neighborhood of the eternal world, or 
acceptance with God. By Noah Worcester D. D.” “ Printed by 
the American Unitarian Association.” ‘The chief object of this tract 
appears to have been an examination of the testimony of Dr. Dwight 
respecting the foundation of his acceptance with God, which was 
publicly given by him to his students, in the conclusion of a sermon, 
which he preached after a severe sickness, which brought him near 
tothe grave. Speaking to the scholars of what might be their views and 
feelings on a death bed, he observed; ‘‘ But no acts of obedience will 
then appear to you to have merited, in any sense, acceptance with God. 
In this view, those, acts of my life, concerning which I had enter- 
tained the best hopes, which I was permitted to entertain, those, 
which to me appeared the least exceptionable, were nothing and 
Jess than nothing. The mercy of God, as exercised towards our 
lost race through the all-sufficient and glorious righteousness of the 
Redeemer, yielded me the only foundation of hope for good beyond 
the grave.” ‘These sentences are but a part of Dr. Dwight’s testi- 
mony, as quoted in Dr. Worcester’s tract. 

The preceding statement is made and now published, in order to 
excite attention to the general subject, which it respects. Dr. Em- 
mons’s reply to Dr. Worcester [ have not seen. But J have been 
informed that it consisted chiefly of a ref2rence to what Dr. Em- 
mons had published in his volumes of sermons on these subjects. 

Neither Dr. Dwight, nor Dr. Worcester appears to have consid- 
ered the difference between justification, forgiveness, or salvation 
from punishment and approbation, acceptance and reward with God. 
And therefore they disregarded the distinction which really exists 
and which ought to be made between the foundation, on which 
penitent sinners are pardoned and saved from punishment and the 
foundation, on which God approves, accepts and rewards obedient 
believers. Dr. Emmons is believed to be the first author, among 
uninspiréd theologians, who has thoroughly and clearly explained and 
published the truth on these subjects. ‘The thirteenth sermon of 
his second volume deserves the serious attention of every person, 
who would correctly understand the tundainental principles of the 
gospel. The third inference in that sermon clearly exhibits the 
only way, in which the long and earnest controversy between Cal- 
vinists and Arminians on the doctrine of justification can be brought 
to a conclusion. The nineteenth and twentieth sermons in his 
fourth volume are on the same important subjects. The first remark 
under the improvement of the doctrine, in his twentieth sermon 
is here transcribed and presented to the deliberate consideration 
of every reader. ; 

“It appears from what has been said, that there is a wide and 
essential difference between the ground of God’s pardoning, forgiving, 
or justifying men and the ground upon which he rewards them with 
eternal life. It appears from both the Old and New Tesiament, 
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that God pardons, forgives, or justifies sinners exclusively upon the 
groundof the atonement for sin, which Christ made by his sufferings 
and death on the cross. He pardons, or justifies them freely by his 
grace, through the redemption that is in Christ Jesus, without paying 
the least respect to their love, penitence, obedience or good works. 
Though he can give men many other good things in a way of 
severeignty, yet he cannot consistently pardon, or justify them 
upon any other ground than the atonement of Christ. But after 
he has pardoned, or justified them, he can consistently bestow 
upon them both temporal and eternal favors, on the ground of 
their gracious affections and cordial obedience. ‘The ground, 
therefore, upon which God pardons, or forgives men, is totally 
different from the ground upon which he rewards them with 
eternal life. This distinction runs through the Bible; but is most 
plainly asserted, illustrated and proved by the inspired writers of 
the New Testament. Paul took a great deal of pains to enlighten 
both Jews and Gentiles upon this subject and to convince them, 
that the atonement of Christ is the sole ground of pardon, or 
justification, exclusive of the deeds of the law, or of any good 
works. It appears to have been his main object in writing his 
epistle to the Romans, to the Galatians and to the Hebrews, to 
show that Christ died a vicarious sacrifice, that his vicarious suffer- 
ings and death made an atonement for the sins of all mankind; 
and that God pardons, forgives, or justifies men solely on account of 
his atonement, without regard to any works of righteousness, that 
they do or can do: while at the same time he taught all true be- 
lievers, that God promised to reward them for all their benevolence, 
self-denial, patience, subinission and every act of cordial obedi- 
ence to his commands. But he never intimated that God would 
reward them for Christ’s making atonement, or for their making 
atonement. For they never did, nor could make atonement; and 
consequently they never merited a reward for making atonement: 
and as Christ stood alone and no one with him in making atonement, 
they did not deserve to be rewarded for what he voluntarily did and 
suffered; though it is true, that he deserved to be rewarded for 
making atonement. Accordingly, God promised to reward him and 
has rewarded and continues to reward him, by giving him those, 
for whom he intentionally suffered and whom he died to save.— 
It hence clearly follows, that if they are to be rewarded for any thing, 
they are to be rewarded for their cordiaal obedience to the divine 
commands. And it is proper, that God should approve of their free, 
and voluntary acts of obedience and give them a gracious, unmer- 
ited and eternal reward, as he has abundantly promised in his word.” 

The first remark under the improvement in the same sermon is 
also worthy of peculiar consideration. ‘ We may justly conclude 
from what has been said, that though believers are pardoned, or 
forgiven on Christ’s account, yet they are not rewarded on his ac- 
count. It is generally acknowledged by Calvinistic divines, that 
believers are pardoned, or forgiven on the ground of Christ’s atone- 
ment; but some of them maintain, that they are rewarded for his 
obedience. Or, in plainer terms, they suppose, that believers are 
rewarded for Christ’s obedience, as really as they are forgiven, or 
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pardoned for his atonement. ‘This appears to be not only an error, 
but a palpable absurdity. We can see a good reason, why God 
should pardon or forgive believers solely for Christ’s sake, or entire- 
on the ground of his atonement, which rendered it consistent with 
his justice; but it appears very absurd, that he should reward them 
for Christ’s sake, or entirely on account of his obedience, in distinc- 
tion from their own. Christ obeyed for himself, and believers obey 
for themselves. They are truly virtuous and praiseworthy for their 
own obedience, but they are not virtuous, or praiseworthy for his 
obedience. God may, with propriety, express his appro}ation of 
their virtuous obedience; but itis absurd in the extreme to suppose, 
that he graciously rewards them for Christ’s obedience. ‘This sup- 
position is not only repugnant to reason, but contrary to the whole 
current of Scripture. We have made it to appear, we trust, suffic- 
iently plain, that God has abundantly promised, both in the Old and 
New Testament, to give eternal life to all, who obey his commands, 
on their own account; and not on account of Christ’s obedience or 
sufferings. And we feel satisfied, that this Scriptural doctrine never 
has been and never can be refuted.” 

Dr. Dwight, in his testimony, appears to have had peculiar, if not 
exclusive reference to justification, which is the same blessing as 
forgiveness and secures salvation from the condemning sentence of 
the divine law. His blessing is bestowed upon penitent and believing 
sinners wholly and only for the sake of the Lord Jesus Christ, on 
the foundation of the atonement, which he has made by his death 
on the cross; and by which God can be just and justify every one, 
who believeth in Jesus. But Dr. Worcester, in his testimony, 
appears to have disregarded the subject of justification, or salvation 
from punishment through the atonement of the Lord Jesus Christ 
and to have had peculiar and exclusive reference to the approbation, 
acceptance and reward, which obedient believers receive from God 
for their holy and faithful obedience to the divine commands. 

The whole gospel, as well as the law, teaches and shows, that 
God never will save one human being from the curse of the law, on 
account of his own works. And it is no less certain, that God never 
can approve, accept, or reward any persons, so far as they are unholy 
and sinful, either on Christ’s account, or on any other account. 
But so far as penitent believers do the will of God, they will be 
approved, accepted, rewarded and blessed for their holy conduct. 

ANTIPAs. 





What God calls a man to do he will carry him through. I would 
undertake to govern half a dozen worlds, if God called me to do it ; 
but I would not undertake to govern half a dozen sheep unless God 
called me to it— Payson. 


To a person who had been frustrated in a benevolent design :— 
“I congratulate you, and anticipate your eventual success. I do not 
recollect ever to have succeded in any thing of importance, in which 
I did not meet with some rebuff, at the commencement.” —Jb. 
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For the New-England Telegraph. 
System or AMERICAN SLAVERY. 


Waar, then, isthe system of American slavery? One of the great- 
est Lexicographers of the age defines Slavery to be, “ Bondage; the 
state of entire subjection of one person to the will of another.” 
Now though this definition may be sufficiently distinctive for a 
Dictionary, it will answer no purpose at all for those who would 
Jook the vassalage of this “land of freedom” full in the face! One 
person may, for the time being, be in a “ state of entire subjection 
to the will of another,” without coming even within the tent door of 
American Stavery. The will of that other person may be so far 
restrained by law, and the influence of custom and example, as to 
render the situation of the bondman quite tolerable. Even in old 
iron-hearted Rome, the slave, of course, was subjected to the will 
of another; but the will of another was so restrained by the civil 
law, as to allow the vassal the right of acquiring property and of 
procuring his freedom. “ By the civil law, slaves could possess 
property. ‘They saved something from the monthly allowance for 
their subsistence, which was liberal, being, according to Dr. Adam, 
four or five bushels of grain, and about thirty cents in money per 
month, besides a daily allowance: and they also could earn some- 
thing for services, which they rendered over and above what was 
required of them. ‘They frequently became wealthy by putting 
their gains out at interest; and by purchasing other slaves whom 
they let for wages. Cicero, in whose time the Roman law, was 
less favorable to slaves than the body of the civil law, as it has come 
down to us, declares, that any industrious and sober slave could 
work himself clear, in siz years. A good many important conse- 
quences resulted from the capacity of slaves to take and hold 
property. ‘They could make contracts; they could maintain actions 
before the judicial tribunals ; they could make a species of testament. 
But the most important consequence to them was that they could 
purchase their freedom, if they had sufficient money of their own to 
pay for it. This provision was finally extended, so that the money 
of a friend, or even the security of a friend to pay money, was 
deemed, in law, the slave’s own money, and was equally efficacious 
to procure his freedom.’’* 

In Rome too, and in most other slaveholding nations, slaves, toa 
very considerable extent, were protected in their lives, persons, 
characters and family connections; and family circles were not 
allowed to be sundered, by the separation of husband from wife, 
and parents from children. But in Svat system of bondage, which 
we are called upon to investigate, none of these things ‘are regarded. 
The slave is not only in a “state of entiro subjection to the will of 
another ;”’ but the will of that other is not curbed or checked by 
any law whatever. It not only claims the right of property in the 
flesh, and blood, and bones, and spirits of moral beings; but it 
assumes the prerogative to treat such property with every possible 
8, ecies of abuse. Not only so, but this claim is perpetual. .The 


* Bee D. L. Child’s Speech on the “ Despotism of Freedom.” 
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man or the woman, the husband or the wife, the son or the daughter, 
the brother or the sister, that is doomed to put on the manacles of 
slavery, is doomed for life. There is not even the least gleam of 
hope, except to exchange one tyrant for another ; and he may be not 
quite so bad, or he may be worse unspeakably beyond the power of 
the slave to estimate. 

Dr. Webster’s definition of slavery therefore, is altogether too 
meager for our “‘ American system.” In order for us to see it as it 
is, it must be drawn before us, in full portraiture. Then that 
portrait must be analyzed, and its distinctive features minutely and 
separately examined, before we can even begin to have any just 
ideas of the nature, extent and magnitude of republican despotism ! 

Let not Americans say, that delicacy forbids them to look at such 
a picture ; for if they start back with horror and a sense of shame 
at the mere shadow, what may they not have reason to expect, 
when driven in contact with the substance ? 

That my readers may have a miniature view of this ‘‘ mother of 
abominations” then, I will select, for example, a family of ten persons, 
if they please from the midst of any class of community in New 
England, and suppose them subjected entirely to the will of another, 
in the same sense, and to the same extent, that the southern vassal 
is subjected to the will of his master. Here, then, are the father, 
and mother, and brothers, and sisters, MORAL BEINGS, made of “one 
blood” with all nations of men, designated by their own proper 
names, and justly entitled to all the privileges of men, citizens and 
Curistians. It matters not, whether they are paler, or a tinge 
darker than myself in complexion; they have been ‘“ endowed by 
their Creator with certain inalienable rights, among which are life, 
liberty, and the pursuit of happiness.” Some tyrant’s arm, however, 
nerved and shielded by unholy laws, has wrested from them these 
“rights,” subjected them to his own service, and claims them body 
and soul, as his lawful chattels. In short, he has made them slaves! 
To say that he degrades them to a level with the brutes, is scarcely 
telling half the truth. No husbandman in the whole country would 
presume to practice toward his horses, cattle, sheep or swine, those 
cruelties and indecencies, with which the despot abuses this wretched 
family. The husband and father is sent to the field, to toil under 
the lash of the driver. For the slightest offence or the most trifling 
mistake, he is subjected to the thirty-nine, the fifty, the five hundred, 
or any number of lashes, which the “ discretion” of his task-master 
may see fit to inflict. If his weary limbs falter in the least, the 
stimulous of the scourge is at hand ; and even were it in his power 
to resist, resistance to him would be death. His task for the day, 
he supposes is done. He returns, faint, and weary, and sick, and 
lacerated, to his wretched hovel, to partake with his family, their 
scanty fare, and to throw his limbs upon the ground for the night. 
But his labor is not yet completed. His wife has been guilty of a 
misdemeanor ; perhaps the crime of accidentally breaking a tea-cup 
in the kitchen of her mistress. The mistress has plied the cowskin 
till her strength is exhausted ; and commands the enslaved husband 
faithfully to complete the flagellation, with the prescribed number of 
stripes. He dare not disobcy ; for the male despot is at hand, and, 
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with a terrible oath, commands him promptly to obey his mistress. 
The ties of affection which bind him to his companion in wretched- 
ness, are no security against being obliged to torture her with his 
own hand. He obeys the mandate, and his mangled wife falls 
swooning at his feet. The usual application of salt and vinegar is 
applied to her furrowed body, the anguish of which restores her to 
the sense of which the scourge had deprived her. When the wrath 
of the infuriated mistress is appeased, and the neighboring vales no 
longer re-echo with shrieks and groans, the slave and his family 
are remanded to their repast and their repose. He attempts to gather 
his children around his miserable hammoc, which answers the 
double purpose of at able and a couch ; but two of them are not to be 
found! Joseph has been sold for a groom to some journeying planter, 
and is gone, they know not, nor are permitted to know where; and 
Eliza, the loveliest and fairest of the daughters, has, at an unusual 
price, been manacled, and turned into the “ coffle” of the “ soul 
driver,” to be dragged to some southern market. Did not anguish 
of body, from the toils and flagellations of the day drive balmy sleep 
from the parents’ brow; surely their anguish of soul must now 
make the night more wearisome than the day, until the dawn arise 
and they are remanded to the monotonous round of stripes, and 
toils, and miseries. But, each day brings new and accumulated 
wretchedness to this devoted family. Thomas commits an offense, 
against his master or his master’s son; no matter whether great or 
small, it is construed into an enormity, which deserves unusual 
chastisement. That other slaves may see, and learn, and tremble, 
they are summoned to witness the castigation. The poor wretch 
is stripped of his rags, and suspended to a tree or a beam by his 
wrists. Perhaps his father is called upon to assist in the horrid 
preparation. His feet are tied together, anda rail is placed between, 
above the cord. Thus fastened,‘and thus suspended, the poor wretch, 
instead of being murdered outright, is murdered by inches. The 
lash is applied to any number of stripes that the despot may adjudge 
befitting the dignity of his government. The gang are lectured 
upon the enormous guilt of disobedience, and threatened with a 
similar punishment for a like offense. ‘The chastisement is repeated , 
and the victim dies. No one, no, not even the father dares utter a 
syllable, or even to heave a murmuring sigh; and even if it is 
whispered among neighboring slave-holders, that the tyrant has 
flogged his slave to death ; his ‘‘ oath of exculpation” at once con- 
strues it into moderate correction, and the matter ends. For to say, 
that this planter has not the life of every one of his slaves in his 
own power, is a perversion of terms, so long as no slave can be 
allowed to testify against his master. 

But, I have not completed the portrait. During the months of 
toil, and cruelty, and wretchedness, in which this family of vassals 
are made to serve their master, the female members, not even 
excepting the mother, are compelled to submit to the gratification 
of every beastly and sensual lust. It is not saying too much to 
affirm, that, in general, every slave plantation is a Sodom, and the 
habitation of every female slave is a brothel. Deprived of literary 
and religious instruction, and their master generally destitute of 
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moral principle ; the legitimate fruit of their vassalage is, the grossest, 
the most beastly, and the most extensive licentious indulgence. I 
aflirm no more than what I am prepared to prove by the most ample 
testimony ; and though it form a picture from which every virtuous 
mind must spontaneously turn away with horror and disgust ; yet it 
is needful that the picture be drawn ; and I pledge myself that every 
one who pursues this subject with me, upon a candid investigation, 
will be obliged to witness more than the original portrait. 

But, I must go on. By and by, a change of circumstances, or in 
the estate of our planter, renders an auction necessary. In the public 
journals, like what we see every day in southern newspapers, an 
advertisement is inserted, notifying for sale, real estate, farming 
utensils, horses, cattle, and slaves, to be sold singly, or in lots, “to 
suit purchasers!” The day arrivss. ‘The family upon which we 
have placed our eye, are tremblingly alive to itsresults. For, strange 
as it may sound to the ears of despots, slaves have feeling! They 
have lived together ; toiled together, suffered together; and together 
have they mingled their groans,and sighs,and tears; and now,to be sun- 
dered one from another, is,to them,worse than death. But,regardless of 
all the tender sympathies of human nature, the despot is indifferent to 
their tears and solicitations that they may remain or be sold together. 
“ To suit purchasers” and obtain his price,is all which the master 
heeds ; and the moaning of his slaves are regarded no more than the 
neighing of his horses, which are led tothe same mart. ‘The hour is 
coine; andiales and females, having been examined in every limb, 
with a thousand-fold more scrutiny and indecency, than the jockey 
would survey a horse; the sale begins. Perhaps the mother of this 
family is the first to be brought upon the stand; and the ery of, 
‘Who bids ?? wrings the bosom of ter broken-hearted husband and 
disconsolate children! No matter for'that. “ There is no flesh in 
man’s obdurate heart: he does not feel for man.” The family is 
now to be sundered ; one and another, and another are sold to differ- 
ent purchasers; the last embrace is given, and they are parted, to 
meet no more, except beyond the tomb. Their condition, as indi- 
viduals, may be meliorated ; or, which is more probable, it may be 
rendered a thousand fold more intolerable. From every individual 
of this family, is now removed every thing, which in tie least 
possible degree, rendered life desirable. Can fathers, mothers, hus- 
bands, wives, brothers and sisters have attended to the several traits of 
this miniature,without entering into the feelings ofa family of siaves? 

But, my readers, in the description I have given, you have, in the 
smallest possible compass, the system of American Stavery. Only 
apply this description of the single slave family which I have sup- 
posed, to the condition of about two miilions and a half of our 
brethren at the South, and you have, in faint colors it is trae, AMER- 
ICAN SLAVERY portrayed before your eyes. This is the system ;—To 
claim the right of property in human beings :—to subject them to 
the most cruel tortures ;—to deny them the right of acquiring prop- 
erty, or in any way whatever of procuring their freedom ;—to sunder 
the tenderest and most endearing ties of family relation ; to commit 
the most flagitious and beastly outrages upon the chastity of females ; 
—and to work to death, whip to death, starve to death, or as is 
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frequently the case,-to murder outright, is al? embraced in this 
infernal system. To be convinced of the whole truth of what ts 
here stated, it is only necessary to take inte consideration the simple 
fact, that no slave, or colored person is allowed his oath, or to testify 
in any way against a white man. If therefore the white despot is 
disposed to commit anv outrage, even to the foulest murder, in nine 
hundred and nity-nine cases ina thousand, he stands in no danger 
of conviction. Let him only take care, as he surely will, that no 
one but slaves or free colored persons witness his enormities, and he 
is sure to escape with impunity. Southern law, therefore, in refus- 
ing the testimony of a slave or any colored person against the white 
master, evidently sanctions the extent of all those cruelties which I 
have pointed out. 

It is of no avai! to say, that a// slave-holders do not go to this 
extent of cruelty; for they a//scome within the compass of this hor- 
rible system; and this is still the system. of American Slavery. The 
system, of interest in Mavsachuscits, for the loaning of money is 
six per cent. Now it would be preposterous to say, that this is not 
the system of interest for this Commonwealth because some few 
individuals eh money for not more than two, three, four and five 
per cent., and do not go quite to the extent of the law. It may 
always be presumed, that where one ki _ ne or two degrees with- 
in the bounds of the law, hundreds and thousands go to the extent, 
and nota few go far beyond it. Soin the system of Slavery. W here 
one slave-holder commits one outrage only upon his fellow mortals, 
a hundred and a thousand will go to the extent of what the law 
tolerates, and a few, if possible, far beyond! So that, what one, 
familiarly acquainted with American Slavery, recently remarked, 
is literally true; “ Cruelty is the rude, and kindness the exception.” 

Eparuras. 





A Chris tian, anxieus for his own salvation, and much divided 
between hope and jrar relative to his own state, and who had prayed 
much upon ‘the subject :—remarked, how happy he should be, if he 
could get his interesting question decided. The thought forcibly 
struck his mind; we * if a shoul id get the question decided, how 
then would yeu conduct? On, [ would persevere, and do all the 
good in my power! The good man rejoined: Go on then, and 
conduct now, as you think in that case you would do; and leave the 
state of your soul with God. This thought settled his mind, and he 
ae te st set himself to learn his duty, and diligently to perform 

; leaving it with God to save or cast him off, as he might see fit. 

“Trust in the Lord, and do good.” “ Commit thy way unto the 
Lord; trust also in him, and he shall bring it to pass.” Duty is 
ours; and events are God's. ‘The former, man must perform; the 
latter, leave with his Maker. By the grace of God, says the Christ- 
ian, I will attempt every duty. And the final disposal of my soul, 
I will humbly leave with him, who can save or destroy. 

Boston Recorder. 
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For the New-England Telegraph. 
Tue Consistency or Gop’s Conpuct witu His 
W orp. 


Mr. Tuacner,—I have already furnished you with an article, 
selected from “ The Theological Magazine,’ conducted by C,. 
Davis, and published in 1797; in which the writer vindicated the 
justice of God, in “ visiting the iniquities of the fathets upon the 
children.” Presuming the article would meet your approbation, I 
now forward you another, from the pen of the same author and which, 
in the work already alluded to, immediately follows the one on the 
* Justice of God.” Perhaps the phraseology in this, is not altogether 
accurate, but I think the general sentiment is correct ; and, incon- 
nection with the one which it was designed immediately to follow, 
throws light upon a great and important subject. It is, however, 
submitted to your judgment and disposal. 


Tne Consistency of God’s “ visiting the iniqnities of the fathers 
upon the ciildren,” with his declaratioa, that “the son shall net 
bear the iniquity of his father.” 

In the preceeding essay it has been attempted to show, that God’s, 
visiting the iniquities of the fathers upon the children,-is consistent 


with the dictates of impartial justice. But there is another objection 

against this sentiment in addition to the injustice of it, which is, 

that God hath declared, in Mzekiel xviii. 20. “’Phe son shall not 

bear the iniquity of the father.” hic, it is urged by many, is 
- ’ r ? 7? 


directly contradictory to the passave in Exodus, which teaches, that 


i 4X iS, 


God visits the iniquities of tie fathers upon the children—and at 
first view it must be confessed, that there is some appearance of 
contradiction. But it is presemed, thet Upon a candid attention to 
the scope and connection of thiis passage in Ezekiel, it will appear, 
that its real meaning is perfectly consistent with the true scriptural 
idea of “ visiting the imiquitics of the fathers tpon the children.” 
It is often the case in good authors, 2s well asin the scriptures, that 
particular, detached sentences, considered by themselves, will appear 
contradictory, which, when considered in their connection, will 
appear perfectly consistent ond harmonious; and without such a 
candid attention to the scope and design of writers, we can never 
understand their real meaning 

To determine, whether there is any real inconsistency between 
these two passages of sacred writ, it will be necessary to know pre- 
cisely what is meant by the declaration, ‘ The son shall not bear 
the iniquity of the father.’? Can it mean, that no children shall suf- 
fer any evil consequences on account of the sins of their parents? 
This would contradict express passazes of the word of God, as well 
as many plain matters of fact recorded ia the scriptures, in which it 
is manifest, that children did suffer evils and calamities in conse- 
quence of the wickedness of their parents. Yea, it would be con- 
trary to plain, undeniable facts, that are daily taking place before 
our eyes, in which we see children actually experiencing the evil 
effects of thesins and misconduct of their fathers. It is certain, 
therefore, that this passage canaot mean, that no evil shall come 
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upon children in consequence of their parents’ iniquity, as this 
would be directly contrary both to scripture and fact. Some other 
meaning must be sought ;—and by a proper attention to the scope 
and design of the chapter, it is presumed, we may easily discover 
its real import. ‘These words of the prophet Ezekiel, were delivered 
after the destruction of Jerusalem, and the captivity of the Jewish 
nation, by Nebuchadnezzar, king of Babylon. God had visited this 
people with very sore and distressing calamities—had destroyed 
them with sword, pestilence, and famine, and sent the remnant into 
captivity. On these accounts it seems, that the house of Israel 
impeached the justice of God, and supposed they had wrongfully 
suffered for the sins of their fathers. It appears from the i&th 
chapter, that they charged God with injustice. They said his way 
was not equal, and their proverb was, “ the fathers have eaten sour 
grapes, and the children’s teeth are set on edge.” And, by this 
proverb it is evident they meant to imply, that they were unjustly 
punished for the sins of their fathers; otherwise it could give no 
occassion to say, that the way of the Lord was not equal. The 
principal design of the chapter, therefore, was, to vindicate God’s 
dealings from the charge of injustice, and to show, that his ways 
were just and equal. With this end in view, God declares from the 
5th to the 10th verse, “Ifa man be just, and do that which is lawful 
and right, &c., hath walked in my statutes, and hath kept: my 
judgments, to deal truly, he is just, and shall surely live, saith the 
Lord God :” that is, he shal] be treated like a righteous, just man, 
and shall enjoy that life, and those blessings which are promised to 
such acharacter: But says the Lord, “ Ifthis just man shall beget 
a son, that is a robber, a shedder of blood, &c. that walks in diso- 
bedience to my commands, shall he then live? he shall not live: 
he hath done all these abominations ; he shall surely die; his blood 
shall be upon him :” implying, that he shall suffer that death or 
punishment, which is the just wages of his sin. 

* Now, lo, if he beget a son that seeth all his father’s sins which 
he hath dene, and considereth and doth not such. like, but shall 
walk in God’s statutes, and keep his judgments,” then the Lord 
declares, ‘* He shall not die for the iniquity of his father; he shall 
surely live.” This promise implies, that he shall be treated like a 
righteous man, and shall not suffer any evil for his father’s iniquity, 
which he himself has not deserved. Now, the substance of what 
God here says, by his prophet, is to vindicate his conduct from the 
charge of injustice, and to show, that he will treat every one accord- 
ing to his own personal character, whether righteous or wickéd, and 
will not inflict undeserved snfferings upon any, on account of the 
iniquity of his parents. He then continues his discourse, and 
declares, “The soul that sinneth, it shall die;” that is, each one 
must be answerable for his own conduct, and he that lives in sin 
must suffer the consequence of his wickedness. ‘The son shall 
not bear the iniquity of his father, neither shail the father bear the 
iniqnity of the son ;” that is, the son shall not suffer any evil which 
he himself has not merited for the iniquity of his father; neither 
shall the father thus suffer for the iniquity of the son. ‘The right- 
cousness of the righteous shal! be upon him, and the wickedness of 
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the wicked shall be upon him ;” implying, that all, whether righteous 
or wicked, shall reap the just reward of their own conduct. ‘This 
appears to be the plain, natural meaning of the passage. ‘“ The son 
shall not bear the iniquity of his father,” when taken in connection with 
the scope and design of the chapter, which were to show, that God’s 
ways were equal and just; and to do this, nothing more was neces- 
sary than to show, that children do not, on account of their parent’s 
iniquity, suffer any evil unjustly, or which they themselves have not 
justly merited. ‘The connection and general design of the chapter, 
point out this as the plain import of the passage ; to understand it 
in any other sense would be unnatural, and contrary to the general 
drift of the prophet’s discourse. But isthe idea, that ehildren shall 
not suffer any undeserved evil on account of their parent’s wicked- 
ness, at all inconsistent with the sentiment, that God, in consequence 
of their father’s iniquities, may bring upon them calamities, which 
they, themselves, as sinners, do justly deserve? Certainly not, for 
God’s bringing deserved evils upon children in consequence of their 
parents’ sins, is very far from making them suffer unjustly for the 
iniquities of their fathers. And as long as they suffer no more than 
they themselves deserve, they do not bear the iniquity of their fathers, 
but their own. Neither is God’s permitting persons to fall into 
vice and wickedness, in consequence of the sins of their parents, in 
the least inconsistent with the idea, that the son shall not suffer 
unjustly for the iniquity of his father. For those, who are thus left 
to fall into sinful courses, will never suffer any thing more than they 
in justice deserve for their own sins, consequently will never bear 
any thing unjust, for the sin of their fathers. Thus it is manifest, 
that the true import of the passage, “‘ The son shall not bear the 
iniquity of the father,” is entirely consistent with the declaration of 
God’s visiting the iniquities of the fathers upon the children. 

The observations which have been made upon this subject may 
show, that this passage in Ezekiel, affords no proof or objection 
against the doctrine of original sin or depravity, as some have sup- 
posed. The true idea of original depravity is, that in consequence 
of the transgression and depravity of the first parents of the human 
race, their posterity have derived from them a similar sinful temper, 
and come into existence with dispositions depraved and prone to sin. 
And on account of their own sinful feelings and exercises of heart, 
they become guilty, and are liable to the wrath and curse of God. 
But they are not guilty, and will never be punished for any thing 
but their own personal sin. 

This, it is presumed, is the true idea of original depravity—and 
the real import of the declaration, “‘ The son shall not bear the ini- 
quity of the father,” as already explained, is, that no one, for the 
wickedness of his parents, shall suffer any evil, which he himself 
does not deserve. But is this any way contradictory to the idea, 
that, in consequence of Adam’s transgression, mankind should come 
into the world with a sinful—corrupt disposition, and then suffer 
for their own sins, which originate from this? Certainly not: for, 
if they suffer no more than they deserve for their own sins, then 
certainly they are not punished for the sin of Adam, and so do not 
bear the iniquity of their fathers—consequently this passage is not 
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at all inconsistent with the doctrine of original depravity. Those, 
therefore, who bring it as an objection, manifest that they either 
have mistaken notions of the doctrine they are opposing, or are 
ignorant of the real meaning of this passage. 





For the New-Englaund Telegraph. 
Tue GosPpEL HIDDEN FROM THOSE WHO ARE LOST. 


Axrnoveu the apostle Paul was an /enest preacher ef the gospel, 
faithfully and plainly declaring the whole counsel of God; yet he 
was not instrumental of saving a!l those who heard him. Some of 
his hearers waderstood the gozpe!, loved the gospel, ebcyed the gos- 
pel, and were saved. Others of them, who enjoyed the same privi- 
leges, misundersteod and pervcricd the gospel, hat«d the gospel, dis- 
obeyed the gospel, and were lost. These different eflects upon 
those who heard, were not owing to any fault or deficiency either 
in the gospel itself, or in th manner of its being dispensed. The 
gospel, in every respect, is a system of divine truth, every way 
adapted to enlighten and sare chose who hear it. ‘The apostle 
Paul, also, was one of ile best preachers ever raised up, to instruct 
and edify the Christiam church. Taking into view the different 
effects of divine truth, and the manner in which it had been dis- 
pensed to the Gentilez, by the ambassadors of Christ, he addresses 
the Corinthian church in the following language :—*‘ Therefore 
seeing we have this ministry, as we have received mercy, we faint 
not; but have renounced the hidden things of dishonesty, not walk- 
ing in craftiness, nor handling the word of God deceitfully ; but by 
manifestation of the truth commending ourselves to every man’s 
conscience in the sight of Cod. But if our gospel be hid, it is hid 
to them that are lost: In whom tlie god of this world hath blinded 
the minds of them who believe not, iest the light of the glorious 
gospel of Christ, who is the image of God, should shine unto them.” 
Ig this connection the apostle evidently teaches, that all those, who 
are finally saved, will certainly be enlightened and benefited by the 
gospel of Christ; while those who persist in their hardness of heart 
and blindness of mind, will be confined exclusively to the sons and 
daughters of perdition. ‘ But if our gospel be hid, it ¢s hid to them 
that are lost.’’—It becomes, therefore, of great importance, to con- 
sider the fact, that the gospel is effectually hidden from none but 
those who are lost. 

There may be a speculative knowledge of the gospel, without a 
saving knowledge of the gospel. ‘This speculative knowledge may 
be communicated to some, who will never be saved, while it is with- 
holden from others, who will also perish in their sins. Here, then, 
it may be observed, 

That from some who are lost, the gospel is entirely hidden both 
in letter and spirit. This is true as it respects the whele heathen 
world. There are thousands and millions of mankind, who have 
pever so much as heard the name ofa Savior. ‘Their ears have 
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never for once been assailed with the sound of the gospel. They 
have, for centurics, been given over to the worship of idols, and to 
ptactice every species and degree of abomination. ‘I'he apostle 
Paul speaking of such, says, ‘ Professing themselves to be wise, 
they became fools; and changed the glory of the incorruptible God 
into an image mace like unto corruptible man, and to birds, and four- 
footed beasts, and creeping things. Wherefore God also gave them 
up to uncleanness, threugh the lusts of their own hearts, to dishonor 
their own bodies betw-eu themselves; who changed the truth of 
God into a lie, end wvorshinped and served the creature more than 
the Creator, who is blessed Sorever. For this cause God gave them 
up unto vile affections.—And even as they did not like to retain 
God in their knowledge, God gave them over to a reprobate mind, 
to do those things whic’a are not convenient; being filled with all 
unrighteousnes, fornicci‘on, wickedness, covetousness, malicious- 
ness; full of envy, murder, debate, deceit, malignity ; whisperers, 
backbiters, haters of Gud, despiteiu:, proud, boasters, inventers of 
evil things, disobedient to parents, without understanding, covenant 
breakers, without nature. affection, implaceble, unmerciful.’”’” Such 
is the affecting picture, and the prescat state of the whole heathen 
world, whe have never heard of the gospel of Jesus Christ. They 
are, in every respect, dead in trespasses and sins; judicially blinded 
and hardened; the children of wrath, ard ripening, as fast as pos- 
sible, for the wrath to come. ‘There are hundreds if not thousands, 
in our own country, who have never heard the gospel. But, those, 
who never hear the gospel, must perish in their sins. The Spirit 
of truth has declared, that ‘‘the wicked shall be turned into hell, 
with all the nations who forget God.” We have no evidence that 
God ever sends his Spirit, where he does not send his word.— 
The apostle Paul declares, that faith cometh by hearing, and _hear- 
ing by the word of God.”—* For whosoever shail call upon the 
name of the Lord shall be saved. How then shall they call on him, 
in whom they have not believed? and how shall they believe in him 
of whom they have not heard? and how shall they hear without a 
preacher? and how shall they preach except they be sent?”—It 
seems, then, that the gospel is whol’y hidden, both in letter and 
spirit, from multitudes of the human family, who will be finally lost. 

There are multitudes more, who hear the gospel, and never under- 
stand it. They may attend meeting from Sabbath tq Sabbath, and 
from year to year, and hear the gospel with such entire listlessness 
and indifference, that they are no wiser when they leave, than when 
they enter the house of God. They hear as though they heard not. 
Indeed, they do not in/end to understand the gospel. The Bible is, 
to them, a scaled book; and they take no more interest in the doc- 
trines and duties of the gospel, than if it were a cunningly devised 
fable. Such hearers of the gospel are very fairly represented in the 
prophecy of Ezekiel. “ Also,thou son of man,the children of thy peo- 
ple still are talking against thee by the walls, and the doors of the 
houses, and speak one to another, every one to his brother, saying, 
Come, I pray you, and hear what is the word that cometh forth 
from the Lord. And they come unto thee as the people cometh, 
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and they sit before thee as my peoplegnd they hear thy words, but 
they will not do them; for with their th they show much love, 
but their heart goeth after their covetousness. And, lo, thou art 
unto them as a very lovely song of one that hath a pleasant voice, 
and can’ play well on an instrument: for they hear thy words, but 
they do them not.” Now those who hear the gospel in this manner, 
are as effectually blinded to its doctrines and duties, as if they did 
not hear it at all. ‘Though such persons may hear the gospel in this 
manner, during life, yet the gospel will be effectually hidden from 
them, and they will perish in their sins. So it was said of the 
Jews. ‘ And he said, go, and tell this people, Hear ye indeed, but 
understand not; and see ye indeed, but perceive not. Make the 
heart of this people fat, and make their ears heavy, and shut their 
eyes; lest they see with their eyes, and hear with their ears, and 
understand with their heart, and convert and be healed.” Again; 
** But the word of the Lord was unto them precept upon precept, 
precept upon precept; line upon line, line upon line; here a little, 
and there a little; that they might go, and fall backward, and be 
broken, and snared, and taken.” 

An experimental knowledge of the gospel is always hidden from 
those who are lost. A speculative knowledge of the gospel, pertains 
to the understanding; an experimental knowledge of the gospel 
pertains to the Acart. ‘To have an experimental knowledge of the 
gospel, is, to expertence the power and influence of its doctrines 
and duties, ina radical change of the moral affections, by the special 
agency of the Holy Spirit. Such an experimental knowledge always 
implies the exercise of those gracious affections which the gospel 
requires. For example; the gospel requires the exercise of supreme 
love to God, and disinterested, impartial, and universal love to being 
in general. ‘To become experimentally acquainted with the gospel, 
is to know by experience, what it is to exercise this love. The 
gospel requires the exercise of true repentance and godly sorrow 
for sin. ‘To become experimentally acquainted with the gospel, is 
to know by happy experience, what it is to exercise this repentance. 
The gospel requires faithin Jesus Christ. To become experimen- 
tally acquainted with the gospel, is to know, by experience, what it 
is to exercise this saving grace. So of patience, meekness, forbear- 
ance, and every other holy and gracious affection. All these gra- 
cious exercises belong to the heart, and are absolutely necessary, in 
order to become experimentally acquainted with either the doctrines 
or the duties of the gospel. Hence, it is written, “ But the fruit 
of the Spirit is love, joy, peace, long-suffering, gentleness, goodness, 
faith, meekness, temperance: against such there is no law. And 
they that are Christ’s have crucified the flesh with the affections 
and lusts.” Now it is evident, that a person may have a correct 
speculative knowledge of the gospel, without having this experi- 
mental knowledge. A person may have a clear and correct view 
of all the doctrines, and of all the duties of the gospel system, and 
yet not know, by experience, what it is to exercise a single gracious 
affection. Here lies the difference between a living and a dead 
faith. An orthodox head, with a graceless heart, is precisely the 
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character of Satan. It is evident, that no speculative knowledge 
can avail the sinner any thing, without the experimental knowledge 
which I have described. Hence the apostle says, ‘ Though I speak 
with the tongues of men and of angels, and have not charity, | am 
become as sounding brass, or atinkling cymbal. And though I 
have the gift of prophecy, and understand all mysteries, and all 
knowledge: and though I have all faith, so that I could remove 
mountains, and have not charity, I am nothing. And though I 
bestow all my goods to feed the poor, and though I give my body 
to be burned, and have not charity it profiteth me nothing.” Now 
all impenitent sinners are destitute of this experimental knowledge 
of the gospel. So long as they remain impenitent, they never 
know, experimentally, what true love is, nor what repentance is, 
nor what submission is, nor what faith is, nor what any other 
Christian grace is. This therefore, is a peculiar and saving knowl- 
edge of the gospel, which is always hidden from those who are lost. 
They may have all other knowledge beside, and yet go to hell.— 
The apostle doubtless had this peculiar and experimental knowledge 
of the gospel immediately in view, when he penned the words which 
I have cited. ‘‘ But if our gospel be hid, it is hid to them that are 
lost: In whom the god of this world hath blinded the minds of them 
that believe not, lest the light of the glorious gospel of Christ, who 
is the image of God, should shine unto them. For we preach not 
ourselves, but Christ Jesus the Lord; and ourselves your servants 
for Jesus’ sake. For God, who commanded the light to shine out 
of darkness, hath shined in our hearts, to give the light of the 
knowledge of the glory of God in the face of Jesus Christ.’? But 
here the question arises, 

Why is the gospel effectually hidden from none but those who 
are lost? “ But if our gospel be hid,” says the apostle, “it is hid to 
them who are Jost.” This was as much as to say, that, though the 
gospel might be hid from the finally impenitent, it would not be hid 
in this manner from any others. ‘The reason is obvious. For, 

Both a speculative and an experimental knowledge of the gospel 
are necessary to salvation. “ Faith cometh by hearing, and hearing 
by the word of God.” But he that believeth on the Son ofGod “ shall 
not perish, but have everlasting life.” It is necessary to know the 
truth, in order to Jove the truth; and it is necessary to dove the truth, 
in order to obcy the truth. But to those who obey not the truth, 
but have pleasure in unrighteousness, God will render indignation 
and wrath, tribulation and anguish ; and they are said to treasure 
up unto themselves wrath, against the day of wrath, and revelation 
of the righteous judgment of God. A speculative and an experi- 
mental knowledge of the gospel, therefore, is absolutely essential to 
silvation. It is necessary to know enough of the gospel to embrace 
it, in order to be benefited by the atonement of Christ, and receive 
forgiveness of sins. Hence, 

God will certainly bring those whom he intends to save, to a 
speculative and an erperimental knowledge of the gospel. God 
intends to save many of mankind; but he does not intend they shall 
be saved, without being qualified for heaven; and they cannot be 
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qualified for heaven without believing and loring the gospel of Jesus 
Christ. There is no way in which mankind can escape the wrath 
to come, but by fleeing to the Lord Jesus Christ, and becoming 
experimentally acquainted with the graces of the gospel. Hence, 
the apostle Peter, addressing the unbelieving Jews, said, concerning 
Jesus Christ, “ This is the Stone which is set at nought of your 
builders, which is become the Head of the corner. Neither is there 
salvation in any other: for there is none other name under heaven 
given among men whereby we must be saved.” Those who are 
saved, therefore, must be saved by Jesus Christ; and those who 
are saved by Jesus Christ, must become both speculatively and 
experimentally acquainted with the gospel of Christ. For ‘ how 
shall they call on him, in whom they have not believed? and how 
shall they believe in him of whom they have not heard?” If we 
admit, therefore, that God intends to save any of mankind, we must 
also admit that he will bring all such to a saving knowledge of the 
truth. If he intends to save any of the heathen world, he will send 
his gospel to enlighten, and his spirit toconvert them. If he intends 
to save any, who now enjoy the light of the gospel, he will certainly 
bring the truth home effectually and savingly to their understandings, 
consciences, and hearts. It is, then, because God has appointed the 
gospel as the means of salvation, that he will not suffer any but those, 
who will finally be lost, to remain effectually ignorant of it. If he 
suffered the gospel to remain effectually hidden from any of those 
who will finally be saved ; it would prove that mankind might as well 
be saved without the gospel as with it. But this is contrary to the 
scheme of redemption, and the whole economy of divine grace. It 
makes the gospel an unmeaning and cunningly devised fabie. But 
to those who are saved, God causes the gospel to come home, not 
only in word, but in power. This is said of al! those who are given 
to Christ in the covenant of redemption. “Thy people shall be 
willing in the day of thy power.’’ For this reason, the apostle 
speaks of the remnant Jews, who should be saved. ‘‘ Even so then 
at this present time also there is a remnant, according to the election 
of grace.”—Whiat then? Israel hath not obtained that which he 
seeketh for; but the election hath obtained it, and the rest were 
blinded; according asit is written, God hath given them the spirit 
of slumber, eyes that they should not see, and ears that they should 
not hear; unto this day.” ‘* Therefore secing we have this ministry,” 
says the apostle, “as we have received mercy, we faint not; but 
have renounced the hidden things of dishonesty, not walking in craf- 
tiness, nor handling the word of God deceitfully ; but by manifesta- 
ton of the truth commending ourselves to every man’s conscience 
in the sight of God. But if our gospel be hid, it is hid to them that 
are lost: In whom the God of this world hath blinded the minds of 
them who believe not, lest the light of the glorious gospel of Christ, 
wo is the image of God, should shine unto them.” Erastvs. 





Let your great Physician heal you in his own way. Only fellow 
his directions and take the medicine which he prescribes and then 
quietly leave the result with him,— Payson. 
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POETRY. 


Tue Pigerm Faruers. 


The Pilgrim Fathers—where are they ? 
The waves that brought them o’er 

Still roll in the bay, and throw their spray, 
As they break along the shore : 

Still roll in the bay, as they rolled that day, 
When the May-Flower* moored below. 

When the sea around was black with storms, 
And white the shore with snow. 


The mists that wrapped the Pilgrim’s sleep, 
Still brood upon the tide ; 

And his rocks yet keep their watch by the deep, 
To stay its waves of pride. 

But the snow-white sail, that he gave to the gale, 
When the heavens leoked dark, is gone,— 

As an angel’s wing, through an opening cloud, 
Is seen, and then withdrawn. 


The pilgrim exile—sainted name— 
The hill whose icy brow 

Rejoiced, when he came, in the morning’s flame, 
In the morning’s flame burns now. 

And the moon’s cold light, as it lay that night 
On the hill-side, and the sea, 

Still lies where he laid his houseless head ;— 
But the pilgrim—where is he ? 


The pilgrim fathers are at rest: 
When summer’s throned on high, 

And the world’s warm breast is in verdure dressed, 
Go, stand on the hill where they lie, t 

The earliest ray of the golden day, 
On that hallowed spot is cast ; 

And the evening sun, as he leaves the world, 
Looks kindly on that spot last. 


The pilgrim spirit has not fled ; 
It walks in noon’s broad light ; 
And it watches the bed of the glorious dead, 
With the holy stars, by night, 
It watches the bed of the brave who have bled, 
And shall guard this ice-bound shore, 
Till the waves of the bay, where the May-Flower lay 
Shall foam and freeze no more. 


* The name of the vessel from which the Pilgrims landed. Ep. 
t The PLymoctu Buryine PLactr, is on a hill, overlooking the Town and bay.—Ep. 
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DIFFERENCE BETWEEN THE GROUND OF FORGIVE- 
NESS AND THE GROUND oF ReEwarp. 


Tur readers of the Telegraph are respectfully invited to turn their attention 
to the communication of ** Antipas,” inserted in the present number. The 


subject upon which it treats is of vast importance ; and the writer, in calling 
it up, at the present time, may be the means of enlightening the minds of 
many, who seem to have entirely misapprehended what the Scriptures teach, 
concerning justification and reward. If he pursues the subject, as itis hoped 
he will, it will afford him opportunity to expose the ground and fallacy of 
several fundamental errors, and do much toward carrying forward the work, 
a foundation for which has been laid by the venerable Author to whom he 
refers.. Dr. Emmons is believed to be the first uninspired writer, who has 
clearly illustrated the distinction between the ground of justification and the 
ground of reward ; and the following inference ftom the thirteenth Sermon 
in his second Volume, to which “ Antipas” has referred, is worthy of special 
attention; and it is here inserted for the benesit of those who have not at 
hand the volume from which it is selected. 

“ This subject shows, that there is no inconsistency in maintaining, that 
believers are justified entirely on Christ's account ; and yet that they shall 
be rewarded for all their virtuous actions entirely on their own account. 

‘* The most plausible objection ever raised against the doctrine of justifica- 
tion by faith alone, without the deeds of the law, has been founded upon 
what the Scripture says concerning believers being finally rewarded for their 
own works. It must be allowed that the scripture does plainly teach us, 
that all good men shall be rewarded for all their good deeds. ‘Say ye tothe 
righteous that it shall be well with him: for they shall eat the fruit of their 
doings.’ ‘The wicked worketh a deceitful work: but to him that soweth 
righteousness shall be a sure reward.’ ‘Go thy way, eat thy bread with joy, 
and drink thy wine with a merry heart: for God now accepteth thy works.’ 
‘TI am thy shield, and exceeding great reward,’ says God to Abraham. ‘In 
keeping thy commandments there is great reward,’ says David to God, 
Christ declares ‘ Whosoever shall give to drink unto one of these little ones, 
a cup of cold water only, shall in no wise lose his reward.’ He taught the 
same doctrine in the parable of the talents, in which he represents each serv- 
ant as receiving a reward in exact proportion to his virtue and fidelity. And 
in his account of the process of the last day, he represents the righteous as 
actually approved and rewarded solely on the account of their own virtuous 
and benevolent actions. It has been said, and may be said again, that there 
and many cther passages of scripture plainly prove that all good men will 
be finally rewarded for all their good works; but how is this consistent with 
the notion of believers being justified by faith alone, without the deeds of the 
law? Can it be supposed, that God justifies believers in this lite upon a 
ground, which is different from that upon which he will approve, accept, and 
reward them, in the great day of retribution ? 

‘* This objection has given much trouble to those, who holdto the scriptural 
doctrine of justification by faith alone, through the atonement of Christ. 
Their common reply to it is, that believers will not be finally rewarded for 
their works, but only according to their works, for Christ’s sake. But this 
answer does not seem to be sstisfactory. The inspired writers assert, in as 
plain terms as language affords, that believers shall be rewarded on their own 
account. They never once bring into view the atonement of Christ, when 
they speak of the final reward of the righteous. Besides, there appears to be 
an absurdity in supposing, that believers shall be rewarded according to their 
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works, for Christ’s sake. For, if they were to be rewarded for Christ’s 
sake, it seems that they should be rewarded equally, since they all have an 
equal interest in Christ. Ifthey are to be rewarded for his, and not for their own 
sake, they should certainly be rewarded according to his, and not according to 
their own virtue. If his righteousness be the ground of their reward, it 
should be also the measure of it. There appears to be no other way, there- 
fore, to reconcile the doctrine of the justification of believers by faith alone, 
with the doctrine of their being rewarded according to their works, but by 
admitting the leading sentiment in this discourse. If we only admit, that 
all God bestows upon believers, for Christ’s sake, is the forgiveness of their 
sins; then we can easily see how he can reward them according to their 
works, for their own sake. After he has forgiven them on Christ’s account, 
there is nothing to prevent his rewarding them, on their own account. This 
may be easily illustrated by a putcase. Suppose a king should offer a great 
reward to any one of his subjects, who should solve a certain problem in 
mathematics. Suppose a mathematical professor in one of his universities, 
should be guilty of high treason, and condemned to die. Suppose the evening 
next before the day appointed for his execution, he should solve the king’s 
problem; would he not, in that case, be entitled to the king’s reward? But 
how can he be rewarded for his discovery, when he must die for his treason ? 
There is but one way supposable, and that is, the king’s granting him a full 
pardon. Let this be done, and he stands as fair to be rewarded, as if he had 
never offended. Just so, the holy and virtuous actions of believers are as 
amiable and worthy of the divine approbation, as if they had never sinned; 
yet they cannot be rewarded, unless they are forgiven. But after God justifies, 
or forgives them, on Christ’s account, they stand as fair to be rewarded for 
all their good deeds, as if they had never sinned and forfeited the divine 
favor. Thus there appears to be a perfect consistency between God's justi- 
fying, that is, forgiving believers for Christ’s sake, and yet rewarding them, 
for their own sake, according to their works.” 





New MeEasvres. 


Tue article on New Measures, containing a sketch of a Protracted Meeting, 
and inserted in the January number of this work, is from an unquestionable 
source. The writer is a clergyman, was an eye and ear witness of what he 
describes, and his name is in my possession. The article was evidently 
written with great candor, guarded against exaggeration, and, from the infor- 
mation, which I have received from other sources, I have no doubt is in all! 
respects within the bounds of truth. The readers of the Telegraph, therefore, 
may judge of the storm, which threatens our New England churches. When 
“ Letters from the West,” and other documents respecting those extravagant 
operations were published, more than four years ago, in the Boston Telegraph ; 
many uttered loud and bitter complaints; reiterated the charges of falsehood 
and misrepresentation ; attributed the exposure to want of charity, and even 
to malicious feelings; and affirmed, that, even admitting the truth, the 
disclosures were uncalled for, because New England churches could be in no 
danger from such scenes of fanaticism. But the sequel has proved, that the 
one half had hardly been told, and that New England churches are in danger 
both from the “ new divinity” and the “ new measures.” 

Some of the fairest sections of New England have already been infected 
with the same spirit, which has so extensively prevailed at the West, and 
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many churches are now made to experience its disasterous effects. Error and 
fanaticism are contagious, and unless the churches are guarded against their 
influence, they will certainly be laid waste. It becomes the watchmen to 
sound the alarm, and Christians generally to adhere steadfastly to the faith 
and order of the gospel. 





NEW PUBLICATIONS. 


Oration on THE Lire anp CuaracTeR or Gitpert Mortier De 
LarayetTe. DELIVERED AT THE REQUEST oF BOTH HovsEs oF THE 
Coneress oF THE Usitep States, BEFORE THEM IN THE HovseE oF 
REPRESENTATIVES AT WASHINGTON, ON THE Slst or DecEemsBeER, 1834. 
By John Quincy Adams, A Member of the House-—Washington : Gales & 
Seaton. 1835. pp. 94. 

Tuts production is worthy of its Author. It was one of the most difficult 
tasks, which could have been assigned to a citizen of the United States ; and 
Mr. Adams was undoubtedly better qnalified to perform it than any other 
man who could have been selected. It may be presumed, that no one in 
this country is more familiar with European politics for any number of years 
past, or better acquainted with the various steps which conducted the United 
States to Independence. Mr. Adams, therefore, was the very man to delin- 
eate the Character of Lafayette before the American public, and he has done 
it to the life. The value of this Oration as an historical sketch, could hardly 
have been excelled by any similar production of the same number of pages. 
It sheds much light upon the history of the American Revolution ; and 
elicits many important facts connected with the several overturns, in the 
last half century, of the French Government. The course of Mr. Adams, 
however, was perfectly natural; for, to write the history of Lafayette was to 
write his eulogy ; and it is a matter of satisfaction, that, guarding in general 
against that fullsome extravagance, socommon in such performances, he has 
given to the communtiy a memorial, which will not lose its interest with the 
scenes of the occasion, but will bear to be perused and studied by the Amer- 
ican citizen and the American scholar. 


Oxe Proposition susTAINED AGAINST THE New Scnoor. By J.L. Wilson, 
Author of four Propositions sustained against the American Home Mission- 
ary Society—Cincinnati: Lodge, L’Hommedieu and Co.—1835. pp. 16. 
Tuts pamphlet comes from a respectable source and contains allegations of 

serious import; but as I have laid it on my files for review, this simple notice 

must suffice for the present. 


New Haven Tueotocy, arias Tayrorism, arras NEoLoGy; IN ITS OWN 
LANGUAGE wiTH Notes appenpEp. By Daniel Dow, Pastor of the 
Church in Thompson, Conn.—Thompson: Printed by George Roberts. 
1834. pp. 56. 

Tue design of the Author of this pamphlet, will be clearly seen in the 
following introductory paragraph : 
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‘¢ What is this New Theology? A very proper question. One which is 
often asked, and ought to be answered. And how can it be done more fairly 
than in the words of the authors themselves? Or of those, who if they be 
not the authors, have, at least, been the principal advocates and propagators 
of it; and whose views, and reviews, and vindications, have been published 
in the volumes of the Christian Spectator, under their inspection and with 
their approbation. Were the same sentiments to be expressed in other 
language, the reply might be made ; You do not understand me. You have 
perverted my meaning. You have represented me as saying what I never 
said. But when the sentiments of any one are stated, in the very terms 
which he himself has chosen to communicate them to the public, there is no 
room for a denial, either of the truth or fairness of the presentation. Letthe 
authors, then, speak for themselves.” 

The question, “*‘ What is New Thelogy " at the commencement of the above 
paragraph, Mr. Dow has answered, beyond dispute ; and having done it in 
the very language of New-Divinity men, he has certainly removed all ground 
for cavil. It is likewise hard to conceive how any man of candor and intel- 
ligence can read the work before me, and yet remain ignorant of the first 
principles of Taylorism, or not be able to discover its radical difference from 
sound Orthodoxy. 


Tue Reticiovs Macazine.—This is a new Periodical, commenced by Mr. 
Oricen BacuE er, to be continued in monthly numbers of sixty four pages, 
imperial octavo. It seems to be the design of the Editor to present to his readers 
a kind of moral, ecclesiastical, historical and theological Encyclopedia ; and 
if the work is carried out on his present plan, it must cost him great industry 
and vast labor. The specimen number appears in splendidstyle, ornamented 
with a ‘Map of Sacred Geography,” several engravings, and a piece of 
music. The articles, in accordance with the design of the work, are in great 
variety ; and appear to be such as are adapted to interest and instruct. What 
is promised, that the work shall be, may be seen at once, in the following 
extract from its Prospectus : 

“Tt is a work designed for circulation not merely among the religious, but 
among all whom the subject of religion concerns—the whole community. 
That it may be adapted to this promiscuous circulation, we shall give it so 
general and wide a scope in its subjects, as to enable us to furnish matter 
adapted to the cases of all; in doing which, we shall give a kind of system 
of religious knowledge. We shall treat on natural theology, revealed religion, 
scripture doctrines, Biblical literature, sacred geography and antiquities, 
ecclesiastical history, religious biography, and the various religions of man- 
kind ; together with such additional subjects as may be considered standard 
branches of religious knowledge. We shall admit the candid discussion of 
those religious points on which evangelical Christians differ; also, of those 
moral questions on which there is a difference of opinion. We shall furnish 
a religious miscellany, a summary of religious intelligence, and a good piece 
of music in each number, adapted to the purposes of devotion. All subjects 
admitting of illustration and embellishment by means of engravings, will be 
illustrated and embellished accordingly.” 

The work is published in most of the principal towns and cities in the 
United States. Terms ;— Three Dollars per annum—In advance-” 
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ORDINATIONS AND INSTALLATIONS. 


January 39th, Messrs. Austin G. Morssand Jacon Ruopes were ordained 
to the work of the gospel ministry, in the Third Presbyterian Church in 
Philadelphia. Sermen by Henry A. Boardman, V. D. M. 

Frervary 17th, James Harrer, V. D. M., was installed Pastor of the 
Presbyterian Church in East Galway, N. Y. Sermon, by Mr. Koonter, of 
Amsterdam. 

Fesrvuary 18th, Wortnincton Wricnt, V. D. M , was installed Pastor 
of the Presbyterian Church in Milton, N. Y. Sermon, by Mr. Griswold, 
Saratoga Springs. 

Fesrvary 17th, Mr. Joseru C. Lovesoy was ordained 2s Pastor of the 
First Congregational Church in Old Town, Me. Introductory Prayer, by 
Silas Baker, V. D. M., of Hampden ; Sermon, by Wales Lewis, V. D. M., 
of Brewer; Ordaining Prayer, by Enoch Pond, V. D M., Professor 
in the Theological Seminary, Bangor; Charge, by S. L. Pomroy, 
V. D.M., Bangor; Right-Hand of Fellowship, by Josiah Fisher, V. D. M., 
of Orono ; Charge to the people, by C. Pearl, V. D. M.; and Concluding 
Prayer, by L. A. Whitman, V. D. M., of East Brewer. 





To Correspoxpents.—* A. B.” is received. ‘ Beza,’’ in reply to ‘* Con- 
gregationalist,”’ shall appear in the next number. Several othercommunications 
on hand, shall receive due attention. 

Postacr.—The present pamphlet, being a double number, will, of course, 
incur a double rate of Postage. Hereafter, the work will be issued in single, 
monthly numbers; and the Postage, under one hundred miles, will be THREE 
CENTS; over one hnndred miles, rive cents. At this rate, it will be seen, 
that the Postage by the year, for the Magazine, will be considerably less 
than for a weekly newspaper. 

{C> It is intended hereafter, to give a Summary of Religious Intelligence 
in the Telegraph ; but in these two numbers, it is necessarily omited, owing 


to the latencss of the period at which they are issued. 





Decease or Dr. Wisner.—The Board has again been called, in the course 
of God’s holy providence, to experience a most afflictive bereavement in the 
sudden removal by death of BENJAMIN B. WISNER, D. D., one of its 
Secretaries for correspondence. This event occurred on Monday, Feb. 9th. 
On Wednesday of the week previous, Dr. Winser was in his usual health, 
and continued his labors at the Missionary Rooms through the whole day, 
though at the close of the day he spoke of feeling unwell. His disease, 
which was ulceration of the throat and scarlet fever, did not fully develope 
itself till Friday ; and no serious apprehensions were entertained respecting 
its termination, till Saturday. Then all human aid was found unavailing. 
His work was finished, and it was the Lord’s will to take him to himself. 
He continued to sink under his disease till Monday, at half past two in the 
afternoon, when he expired. He was in the forty-first year of his age. 

The funeral services were attended at the Old South Meeting-house, on 
Friday, Feb. 13th, when an appropriate sermon was preached by Dr. 
Fay, of Charlestown, from Psalm, xxxix,9. Iwas dumb, I opencd not 
my mouth ; because thou, didst it.—Missionary Herald. 





